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In 1860, according to the contract signed between
Russia and China, the Ussuriisk territory was recog-
nised as a territory of Russia, and thus, Russia has
shared an extensive border with Korea along the
Tumangan watercourse. The active migration of Ko-
reans to the territory of Russia with the purpose of
establishing settlements began at that time ([6], p. 21).
While the resettlement of Koreans in the Ussuriisk
territory began in 1864, it experienced a significant
increase beginning in 1869 due to the food shortage
and hunger crisis in Korea. Since then, Koreans
continued to move to Russia. Some of the Korean
settlements were located on the coast of the Sujfun andE-mail address: kristina_biryuko@mail.ru.
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cattle were given to the immigrants when they arrived
in the new settlements. However, soon after arriving,
approximately 100 of the Korean families (approxi-
mately 500 persons), moved to a new location on the
Samara River, near the village of Ekaterino-Nikolskoj,
which was located on the Amur River. This new
Korean settlement, named Blagoslovennoe, would
soon become one of the centres of Orthodoxy for
Koreans of Priamurie. In 1884, the RussianeKorean
friendship treaty and trade agreement as well as official
diplomatic relations are established ([6], p. 21). Some
researchers estimate that there were 450 thousand
Koreans in Russia by the end of the 20th century [5].
Russian orthodox mission in Korea until 1917
The Russian government gave immigrants 12 thou-
sand roubles upon their acquisition of land. Each family
was alsogiven a cow, agricultural tools, etc.TheCossacks
living in the next village helped the Korean immigrants
build their houses and requested very low payment forniversity, Dalian University of Technology, Kokushikan University.
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during the same time that houses were being constructed
in Blagoslovennoe. The governor general of Eastern
Siberia allocated the resources necessary for the building
of the temple. Initially, the church was consecrated in the
name of St. Nikolay Chudotvortsa, but when the heads of
the church were deposed, the church was consecrated in
the name of St. Alexander Nevskiy ([1], p. 151).
Among the Koreans who settled in Blagoslovennoe,
approximately 40 persons had been previously
baptised. Thus, their spiritual care was assigned to
priest Ioann Gomzjakova from the village of
Ekaterino-Nikolskoj. He was also assigned the task of
educating those Koreans who had not accepted Or-
thodoxy. In the rural church, priest Ioann christened
three boys at the request of their parents. However,
many parents decided to refrain from christening their
children until they were more familiar with the Or-
thodox dogma ([1], p. 151). In February 1872, priest
Ioann christened 11 adult Koreans living in Blagoslo-
vennoe; in May, he christened 29 more; and in June, he
christened an additional 49 people. All of those
christened had been given a manual by priest Ioann
that explained the Orthodox dogma. Thus each family
had received an icon. “After former experiences of
sincere aspirations of Koreans to sacred belief it was
impossible to doubt the sincerity of those who chose to
be christened. It was reported in the then press. All
Koreans understood what it was to remain loyal to a
former belief for which they obviously did not feel any
special attachment, and they did not agree with their
new position among the Russian Christian population”
([1], p.153).
In 1864, the governor general of Eastern Siberia,
M.S. Korsakov, allocated resources for the first Korean
school. The school was opened in 1868 in the Korean
village of Tizinhe located on the southern edge of
Ussuriisk. In the winter of 1871/72, eleven Korean
boys were sent to a school located in the village of
Mihajlovo-Semenovsky. There, studying together with
the children of Cossacks, they learned to speak the
Russian language. Additionally, three Korean boys
were brought up in the spiritual school located in
Blagoveshchensk. The committee of an Orthodox
missionary society in Blagoveshchensk provided the
resources for the building of a school for Korean
children that opened in May 1872. “The people were
excited about the opportunity to go to school for the
first time. Even adults expressed a desire to sit down
with children and learn the Russian alphabet. This was
reported in the Russian press. The teacher who was
appointed to teach was a young man who specificallytrained for a teaching post at first in Blagoveshchensk
and then in Irkutsk. He teaching incorporated new
teaching methods” ([1], p. 152).
One of the first concerns regarding the opening of
an Orthodox mission on Korean soil was that of the
secretary of the diplomatic mission, N.A. Shuisky, who
felt that it could result in a geopolitical problem (Cho
ChoHvan, 1997, pp. 53e54). On January, 3rd, 1897,
the Russian Charge d'Affaires in Korea, Z.M. Poly-
anovsky, prepared a report in which he specified the
urgent need to open a mission. Writing to approxi-
mately 150 Orthodox members in Seoul, Russia and
Korea (Cho ChoHvan, 1997, pp. 60e61), he stated,
“For example, there is the possibility that I could die
without repentance, which is an awful misfortune for
the Orthodox inhabitants of Seoul and for Christians as
well”. His plea convinced the diplomat to open an
Orthodox mission ([11], p. 180).
Missionary activity among Koreans was initiated by
the prelate Innokenty (Popov-Veniaminov) Ivan
Evseevich Popov-Veniaminov (1797e1879), a bishop
from Kamchatka from 1840 to 1868 (metropolitan
Moscow) and Kolomna (since 1868). He introduced
and conducted missionary activities among the Aleuts
and the local people of Kamchatka. Travelling across
Kamchatka on many occasions, he investigated the life
and the beliefs of the local people and eventually
created the missionary society. In 1865, the Koreans
who had settled near the Novgorod harbour were
baptised. By the end of the 1870s, there was inde-
pendent Korean parish in South Ussuriisk edge. In
1868, the first missionary school for Korean children
was opened in the village of Korsakovka, and the first
church was constructed using the resources provided
by the Koreans (Shkarovsky, 2009).
Priest Valerjan (uniate) was the first priest to
welcome the Korean newcomers. Later, another priest,
ZahariyTjyapkin, arrived, but he was not successful in
Posiyet and was soon transferred to the distant port of
St. Olga where he soon died (Cho ChoHvan, 1997, pp.
16e17). In the autumn of 1870, priest John Ver-
eschagin was appointed arch-priest of Vladivostok, a
position he held until his death in July of 1872 (Cho
ChoHvan, 1997, p. 17). His appointment filled the
missionary needs in the area surrounding Vladivostok
and on the coasts of the Tizinhe and Yanchihe rivers,
running into the Posetsky passage. Priest John Gomz-
jakov serviced the village of Blagoveshchenskoe,
which was located further to the north, near the Amur
River where approximately 500 unbaptised Koreans
lived under rather violent conditions. Priest Vasily
Pjankov was appointed to an area near Lake Khanka on
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the summer of 1872, his area (Vladivostok) was
assigned to Pjankov (Cho ChoHvan, 1997, p.17). In
this same year, 1872, the first chapels, after a period of
substantiation, were constructed in the Korean settle-
ments of Tizinhe (founded in 1864) and Nizhne-
Janchihe (founded 1865/66). Though priest Vasily
Pjankov served in his area until 1876, in 1873, Joseph
Nikolsy was appointed to the South Ussuriisk edge to
render assistance to Pjankov. Their mission served this
region from May 1872 until January 1880 (Cho
ChoHvan, 1997, p. 18).
Thus, the Kamchatka Korean mission, which orig-
inally consisted of the Sredneamursky, Korsakovsky
and Janchihinsky missionary camps, gradually sepa-
rated. Janchihinsky, on the Posetsky site, had the
greatest on number of members, while Korsakovsky,
located to the west of Nikolsky (the first name of
Ussuriisk) ranked second and the Sredneamursky
missionary camp had the fewest members. Mis-
sionaries belonged to the secular clergy and received
maintenance from the state treasury as well as a grant
from the missionary society. Thus, their remuneration
ranged from 100 to 250 roubles per year ([7], p. 73).
On July 8, 1872, Preosvjashchennyj Veniamin, a
bishop from Irkutsk, visited the village of Blagoslo-
vennoe. “When the steamship on which Pre-
osvjashchennyj was travelling struck the coast, all
Koreans with wives and children left the coast. The
Christians followed behind them, while the pagans
approached the steamship to receive blessings (…).
Many of them were dressed in Russian garb, not in
country clothes as is typical of those from our estate.
Many were also dressed in national white (from a
canvas) clothes, which made an initial pleasant first
impression”, as reported by an eyewitness ([1], p. 154).
In the village of Blagoslovennoe, Lord Veniamin
visited the church and school where that year it trained
many boys who ranged in age from 11 to 17 years.
Though only one month had passed since the opening
of the school, the positive results of their education
were appreciable. “Pupils receiving dictation from the
teacher created words using mobile letters, and some
recited prayers such as ‘Our Father’ and ‘Virgin
Devo’”. By the end of 1872, as priest John Gomzjakov
wrote in his report, “Pupils have made very decent
progress. All can read and write. They have learned
arithmetic and can deal with large numbers, and they
have learned prayers” ([1], p. 154).
After the visit by Lord Veniamin, the number of local
Koreans seeking to join the Orthodox mission began to
increase. In July 1872, forty-seven personswere baptised.According to father Ioann, “It did not take much to
convince them. On the contrary, it was necessary to
constrain them as they needed to understand the concept
of christening” ([1], p. 154).
In 1872, almost all adult immigrants wishing to
become Christians were part of the Russian Orthodox
Church. Thus, when priest John Gomzjakov visited the
village of Blagoslovennoe, he christened only babies,
“as pagan parents considered it their debt to christen
them”. Data from the “Report of the Mission of the
Kamchatka Diocese for 1872”, indicate that priest
Gomzjakov christened 93 male Koreans and 55, female
Koreans in Priamurie in 1872 ([1], p. 155).
In the following year, 1873, father Gomzjakov was
replaced by priest Vladimir Beljaev. Since September
1873, Koreans in the village of Blagoslovennoe were
spiritually supported by priest Pavel Sergievsky, the
priest from the neighbouring villages of Ekaterino-
Nikolskoj. The spiritual and educational activity led
by priests Vladimir and Pavel resulted in the baptising
of 95 Koreans from the village of Blagoslovennoe.
By the end of the 19th century, the village of Bla-
goslovennoe had been transformed from a cradle of
Orthodoxy cradle to an Orthodox stronghold. In 1896,
the number of Koreans in the village exceeded 1100
persons, and there was an Orthodox church, priest and
school. As reported in the church press, “All here
profess the Orthodox belief, they, more or less, freely
speak Russian, they cut their hair and wear purely
Russian attire” ([1], p. 155).
In 1882, missionary activity was dominant in the
Korean settlements as well as in the first independent
missionary camp of Janchihinsky, which was built next
to four purely Russian villages. Furthermore, it had
spread through all of the Korean settlements founded
on the edge of South Ussuriisk: Tizinhe, Тизинхе,
Yanchihe and New Sidimi (1866), Baranovka (1869),
Krabba (1872), Adimi (1873), Fatachi (1878). Con-
struction of church built in metropolitan Moscow to
honour St. Phillip's was completed in the spring of
1883. Similarly, the church to consecrate Innokentiy,
the first bishop of Irkutsk, was completed in the set-
tlement of Bottom Yanchihe. The church was conse-
crated by Preosvjashchennyj Martinian, a bishop from
Kamchatka, Kuril and Blagoveshchensk. The first
missionary of the Janchihinsky camp, priest Phillip
Tiptsev, was also appointed in 1883 (Cho ChoHvan,
1997, pp. 18e19). In 1888, resources are allocated for
the Mangugajsky missionary camp, and in 1891, re-
sources are allocated for the Tizinhensky, Adiminsky
and Zarechensky camps. In addition, there was the
marching Posetsky camp. This division was created
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ocese and the establishment of the committee of the
Vladivostok Orthodox Missionary Society. In 1899, in
the Tizinhensky camp, celibate priest (ieromonk) Ioa-
saf, and in Adimi, celibate priest (ieromonk) Vlasy
were appointed (Cho ChoHvan, 1997). In 1904, 9
missionary camps were in operation, and there were
8634 Orthodox Koreans in the region ([10], p. 42).
On June 20, 1897, Emperor Nikolay II signed the
decision presented to Vitte to establish a mission, and
on July 2, 1897, the Synod signed the decision Thus, in
the beginning of 1898, the first mission in Korea was
led by archimandrite Amvrosiy (Goodko), celibate
deacon (monk-deacon) Nikolay (Alekseev) and psalm
reader A.V. Krasin. Alexey Krasin left the theological
seminary in Oryel to work at the mission ([2], p. 168).
To maintain the mission, an amount of “6870 rou-
bles a year were allocated. From this sum, 3000 rou-
bles are due the archimandrite, 2000 are paid to the
celibate deacon (monk-deacon), 1500 are allocated to
the psalm reader and an additional 370 roubles a year
are paid to the watchman and servants. Added to the
marked sum is an additional 3300 roubles a year spe-
cifically for schools, teachers and catechisators” [11],
p. 182). These expenses combined with the money
need for the construction of buildings exceeded the
allocated amount. Even when donations were included,
the total amount was 33,152 roubles of 20 kopecks,
which were distributed separately 20 kopecks [11], p.
182). Because the marked sum was insufficient,
archimandrite Amvrosy, on the eve of his departure
from Russia, addressed the Russian Christians through
the church press and requested donations for the Or-
thodox homily in Korea [5]. “In 1897, the Orthodox
spiritual mission in Korea was founded and forced to
settle in Seoul. It consisted of a priest and a psalm
reader. For the construction of the temple, 20,000
roubles are allocated, and for the construction of the
house for clerics, 5000 roubles are assigned. An
additional 5000 roubles a year are needed to maintain
the parish clergy and the mission churches A salary of
3, 000 roubles is necessary for the priest, 1500 roubles
for the sacristan and 500 roubles are required to
maintain the church”, as reported by the Ober-public
prosecutor ([2], p. 168).
On January 8, 1898, the financial adviser in Korea,
informs Krasin, “I have the duty to inform you that the
Korean emperor intends to present to the sovereign the
land on which the church will be built” (Cho ChoHvan,
1997, p. 62). The Russian envoy in Seoul, A.N.
Shpejer, confirmed this news (Cho ChoHvan, 1997, p.
62). The deterioration of the RussianeKoreanrelations, however, prevented the Russian missionaries
going to Seoul from crossing the border. The arrival in
Seoul of cables sent by the recently appointed Charge
d'Affaires, N.G.Matjunin, indicated that the bill of sale
sent by the Emperor regarding the land states that the
land concession is not for the church but for buildings
and constructions in general. “I (Emperor Kochong)
have bought the site of the land belonging to the Ko-
reans and the French especially for the construction of
buildings in Seoul that are needed by the Russian
government and concede this land to the Imperial
Charge d'Affaires in Seoul, Shpeyer” (Cho ChoHvan,
1997, p.64). The Russian emperor refused the gift, and
the land was purchased at the expense of the treasury.
To build the temple and the house for the parish clergy,
25,000 roubles was allocated, and an additional 5000
roubles annually was allocated for maintenance.
Lord Amvrosy and his fellow travellers obtained
their entry visas in Vladivostok and then settled in
Novokievske, where they waited. Archimandrite
Amvrosy was soon reassigned to a post in another part
of Russia. Psalm reader Krasin arrived and performed
temporary public service. Only celibate deacon (monk-
deacon) Nikolay Alekseev continued to wait patiently
for circumstances to improve so he could enter Korea
[5].
On November 18, 1898, archbishop Amvrosy was
dismissed from a post where he managed an Orthodox
spiritual mission in Korea, and on January 09, 1899, he
was appointed to a post as a graduate of the Kazan
Spiritual Academy, and became a candidate for di-
vinity celibate priest (ieromonk) Hrisanf (Shchetkov-
sky), under the recommendation of the archimandrite.
In the beginning of 1899, the Korean government
permitted celibate deacon (monk-deacon) Nikolay
Alekseev to locate in Seoul, an arrangement orches-
trated by the Russian diplomatic mission.
In 1900, priest Hrisanf and his schoolmate, the
psalm reader of Iona, Ivanovich Levchenko, go to
Seoul, and within five years, they are preaching among
the Don Kalmyks. For the lack of a place to live, they
lodged in private apartments.
The mobile folding church is then delivered to an
island by Nikolay. “An iconostasis and its icons for
come by sea through Odessa” [11], p. 189). However,
preparing the church required time, a problem that was
solved by the Charge d'Affaires, A.I. Pavlov, who
“offered them one of the best rooms of the apartment (a
drawing room that accommodated 60 persons) for this
sacred purpose. Missionaries, with pleasure, accepted
the offer of the lovely owner and there and then …
began the installation of their iconostasis, etc., that is,
152 K.V. Biryukova / Pacific Science Review 16 (2014) 148e155the parts of the temple that are necessary for divine
service. Consecration has occurred … on February 17,
1900… The consecration was officiated by priest
Hrisanf and the parish clergy with the singing of sailors
from boats. ‘Otvajniy’, arrived from Chemulpo for this
exclusive celebration in Korea. For the consecration,
with the exception of the Russian colony led by Pavlov,
there were ranks of the Korean courtyard, representa-
tives for the diplomatic corps, the press and other
dignitaries. The church was consecrated in memory of
St. Miracle Man Nikolay, the heavenly patron of the
sovereign Emperor Nikolay II” [11], p. 190). Pavlov
then gave to the mission the former RussianeKorean
bank building (Shkarovsky, 2010). At the end of 1903,
the church moved from the embassy to a school
building ([7], p. 75).
On October 15, 1900, the Orthodox school for
Koreans opened. By 1901, run by priest Hrisanf, it had
accepted 12 boys. Eight pupils lived in a hostel on the
mission grounds [7], p. 74). Koreans “willingly give
children to non-Orthodox school missions and never
declare claims if their children are brought up in the
spirit of the Christian religion” ([3], p. 263), according
to the Ober-public prosecutor's report. The report
further states that, at times, parents become acquainted
with the missionaries, participate in festivals, gradually
learn about Christianity and even inquire about chris-
tening. The reason for the success of the schools is that
the parents hoped that the education their children
receive would lead to increased earnings. Apparently,
there was no basic difference between schools of the
Orthodox mission and schools of other faiths. Separate
schools were necessary for girls, however, because,
according to the Korean tradition, boys and girls lived
and were brought up separately. In fact, it was
considered shameful for a man to be in a female so-
ciety. The mission lacked the necessary means to
thrive, however. In the second academic year, there
were only 10 pupils enrolled, and in the third and
fourth years, the number of students had dropped to 8
[11], p. 197). The lack of means and lack of teachers
was the cause of the low enrolment. With the begin-
ning of the Russian-Japanese war, the school was
forced to close ([3], p. 263).
The Korean language presented a tremendous
challenge for the missionaries. The problem with
translators was rather unexpected. “The Russians un-
derstood that in Korea, the instructors trained the
Korean armies in military tactics. Training occurred by
means of translators, that is, the Korean-Christians
living in the Ussuriisk territory. When owing to the
changed political combinations, Russian prestigeweakened and the activity of our instructors stopped.
Some of the translators remained in Seoul, however.
With the arrival of the Orthodox mission, all of the
translators, approximately 15, found they were
indebted to priest Hrisanfu. Having learned that they
were Orthodox Christians and that they knew the
Korean and Russian languages, it was suggested that
they become translators at the mission. In this way, the
mission was able to provide translators” ([8], p. 85).
It was necessary that the Orthodox literature be
translated into the Korean language and thus, work on
translation was has begun. The Slavic text of prayers
was translated into Russian. Each word of a prayer was
spoken to the translator in Korean and in connection
with the subsequent text. When the text of the prayer
became clear to the translator, he attempted a literal to
translation into the Korean language. These trans-
lations were then verified by missionaries by means of
English-Korean and French-Korean dictionaries.
Though it was challenging, the initial prayers, the
creed and ten precepts were similarly translated.
As Koreans understood Chinese writing, priest
Hrisanf addressed the chief of the Peking mission,
archimandrite Innokentiju (Figurovsky), with the
request to send prayer books and books about Ortho-
dox beliefs written in Chinese. Lord Innokenty
responded to the request on May 04, 1901, indicating
that approximately 40 books had been sent by foreign
mail [7], p. 75). Soon after, the Peking mission was
almost destroyed during a popular uprising known as
boxing”. “Our siege has terminated, and all of us
remaining are alive. I have translated the mission in a
sanctuary of Is young-ha-chun. From the former, there
was one heap of dust … All things and books have
been burnt. I am very glad that I was able to send you
one copy before the siege. Now I think I should find
the copies, and publish some of the books again.
Therefore, I ask that you return the copy I sent you. I
promise to return it soon back” ([8], p. 90).
In such a way, the translations to Chinese and
Korean of “Orthodox confession” by St. Dimitriy
Rostovskiy, a writing on the announcement of pagans,
“Breviary” and “The order of baptism service of pa-
gans” was accomplished. Priest Hrisanf translated into
the Korean language “The short book of prayers”, and
a summary of belief and endurance from “Simple
speeches about the great affairs of God” by St. Makariy
Tomskiy (Shkarovsky, 2009).
In 1900, the mission was comprised of 6 neophytes.
“But it not because they did not wish to be christened.
On the contrary, it is because the mission was limited
to announcements about schooling and the Orthodox-
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about christenings. Furthermore, such announcements
through a translator cannot be considered convenient or
efficient” ([3], p. 264).
On May 20, 1901, Iona Levchenko died, and the
Russian subject, Korean-born Moisej Ljan was soon
dismissed due to inability and appointed to replace
Levchenko. Ierodiakon Nikolay (Alexeys) was pro-
moted to celibate priest. In 1902, Ierodiakon Varflomey
arrives with three monastic novices as choristers to fill
the vacant post of the psalm reader (Feodor, Dmitry
and Iakov). However, in the following year, all three,
together with priest Nikolay, arrive at the Peking
mission ([11], p. 216).
A.I. Petrov adds that Levchenko died from heart
paralysis, not having lived 30 years, and he names
Ljana Michael, rather than МоисееМ to fill the post.
Having finished the Kazan teacher's seminary, Ljan
was not capable of discharging the duties of the psalm
reader, and upon a trip to Petersburg in 1902, Lord
Hrisanf brought the three singing novices, one of
whom became the regent of the chorus, the second of
whom became the communion bread baking attendant
and the third of whom became the cook ([7], p. 75).
In March 1902, the missionary camp in Mun-san-
pho, 50 km from Seoul was opened. “Last year, soon
after returning to Russia, to one of the Koreans in the
mission, by sight, a decent person, began to talk as
though he had been influenced by scientists … Though
some say it was not true, a number of fellows villagers
wanted to accept the Orthodox belief, and they asked
to us to talk with them and they wanted to serve …
they even prepared a separate house” ([12], pp. 24e30)
priest Hrisanf writes.
Priest Feodosy (Perevalov) said that the Korean was
Joseph Hanom, and he speaks quite negatively about
the incident. The house had been bought by our mis-
sionaries, and then it was learned that it belonged to the
American mission and that the Khan had constructed it
with their resources and sold it unlawfully. Because
Joseph Han had committed to Orthodoxy in 1909,
priest Hrisanf probably trusted him. In 1913, the camp
in Mun-san-pho was closed due to inefficiency, and the
house was sold. Joseph Han worked again for the
American missionaries and died in 1920 ([11],
212e214). For a short time, there was a school in Mun-
san-pho, though it served only 6 boys (Cho ChoHvan,
1997, p. 75).
Under the personal order of Emperor Nikolay II
from October 1, 1902, 25,000 roubles were allocated
for furniture for the mission. The furniture was pur-
chased in Shanghai. “Its magnificence was a testamentto the attentive relation of St. Petersburg to the Russian
Orthodox mission in Korea” ([7], p. 75).
Wishing to familiarise himself with the country and
its inhabitants, in 1903, priest Hrisanf travelled across
Korea. During these travels, he kept a diary, and it is
this diary that presents a most interesting account on
the life of Koreans, including their religious and
spiritual-moral condition. In the records, priest Hrisanf
gives special attention to the question of Korean's
Christian beliefs, and he often mentions the non-
Orthodox missionaries and tells about the reactions
of the local people to the homily.
For example, in one of villages, “The owner of an
inn appeared to be Catholic. In the crowd, as usual,
from different directions surrounding us, there were
Catholics and Protestants. We began a conversation
with them on a religious theme after having briefly
stated the dogmas of Orthodox belief and having
specified the essential differences of Orthodoxy, Ca-
tholicism and Protestantism. Some had become inter-
ested in our беседою and asked us for books. We could
only provide them with the ‘Credo’, ‘Elementary
prayers’ and ‘Precepts of the Law of God’, inviting
them for a more thorough acquaintanceship to Ortho-
dox belief and its divine service upon their attending
our mission in Seoul” (Hrisanf (Shchetkovsky), 1999,
p. 23).
Having become familiar with a monastic life in the
monasteries of Kymgansan, missionaries here again try
to speak of Orthodoxy. Monks, however, perceive it
differently. For example, in the monastery in Pho-
hynsa, “When we started talking to them about the
missionary affairs, they did not listen to us and they
treated us rudely. Therefore, we have decided it was
better to be silent for a while” (Hrisanf (Shchetkov-
sky), 1999, p. 54).
In a monastery in Choniyansa, “We received a
hearty welcome. While the truth is they were reluctant
to listen to our sermon on Christ, they did not object
and they did not protest or treat us rudely. They said
that for them, their belief is good and that they have not
yet adapted to the European ways. They understand
that at some time all Koreans will accept Christianity.
Christian missionaries from many nations visit them
and tell stories about life and the doctrine of Christ.
But for them, the time had not yet come …” (Hrisanf
(Shchetkovsky), 1999, p. 56).
From Vladivostok to Seoul, priest Hrisanf joined
again with celibate priest (ieromonk) Pavel (Iva-
novsriy), a fourth year student of the Chinese-Korean
branch of the East Institute who went to Korea to
practice language. A year later, priest Paul was
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76).
The position of woman in Korea was a serious
concern. Dependent on men, they frequently had no
rights and were even forbidden to leave the house. For
this reason, women did not go to male preachers. Thus,
it was necessary to arrange separate conversations for
men and women. It was necessary to arrange for
women missionaries to visit the women in their homes
([8], p. 87).
The christening of Koreans is a complex matter
given that traditionally in Korea woman are rarely
permitted to leave the house. The missionary in Japan,
priest Nikolay (Kasatkin), advised to christen Koreans
in a specially prepared white apron. “These aprons
should be wide and covering the entire body around,
beginning from breast to heels” ([9], pp. 113e114). In
due course, priest Paul ended the practice of baptism
by affusion, owing to the bashfulness of Koreans.
During the missionary activity of archimandrite
Hrisanfa, between 1900 and 1904, 10 men and 4
women were baptised. Lord Hrisanfa aspired to grant
the Sacrament only over those who inquired about it,
who understood it g, and who were seriously con-
cerned with catechisation. He felt that “It is better not
to have any Christian than to have many and lead them
to death” [5].
Travelling across Korea in 1903, Lord Hrisanf
spoke with Koreans about their possible capture byte
country of Japan, and “All were indignant at the very
thought of it, stating that they would escape to Russia”
([7], p. 76).
The Ober-public prosecutor of the Synod in the
1908/09 report regretfully ascertains, “Before the
Russian-Japanese war, this mission existed for only
3e4 years, and it has been devoted to the construction
of buildings and other spadework as well as the satis-
faction of religious needs with respect to the local
Russian Imperial Mission. Among the Koreans, at that
time, there was no engaged distribution of Orthodoxy,
other than the 2 or 3 people previously christened. In
Seoul, while there were 20 Koreans christened, they
were not local natives, but rather natives of the edge of
South Ussuriisk who, with the beginning of the
Russian-Japanese war, have returned and are now in
the limits of the Vladivostok diocese” ([4], pp.
411e412).
The beginning of the RussianeJapanese war almost
destroyed the mission. Korea succumbed to Japanese
occupation, and all Russian citizens were compelled to
leave the country. On February 02, 1905, employees ofthe mission were sent from Seoul to Shanghai where
they were then sheltered in a branch of the Chinese
Orthodox Mission. The mission's property was item-
ised and transferred to storage in the French embassy
(Cho ChoHvan, 1997).
Archimandrite Hrisanf left Korea in 1904 and
returning to it was simply not possible. He was
committed to serving as a bishop in Cheboksary, the
vicar of the Kazan dioceses. In 1905, the bishop of
Elisavetgradsky, the vicar of the Kherson diocese,
suffered an illness and Hrisanf assumed that position.
On October 22, 1906, he died from transient con-
sumption in Odessa, having lived only 37 years ([10],
p. 45).
After the defeat of Russia and the conclusion of the
war on September 5, 1905, the Portsmouth Peace
Treaty practically eliminated the Russian political in-
fluence in Korea. In November 1906, the Japanese
protectorate over Korea was established. The Japanese
forced Emperor Kodzhona to abdicate in favour of his
son, Sundzhona. The full annexation of Korea on
August 22, 1910, followed. Japanese military enter-
prises moved into the territory. Local residents were
selected and transferred to Japan, the Korean schools
were closed and the new teachings, under the direction
of Japan, forbade the teaching of the history of Korea
(Shkarovsky, 2009).
From this point in 1910 until 1917, the Russian
colony in Seoul was limited to a consulate, employees
of the mission and approximately 10e20 dealers
(Shkarovsky, 2009).
“From the beginning of 1904 until the end of 1906,
owing to war, the mission was forced to end all ac-
tivity, and members were forced to go to Russia. With
the termination of the war, the mission returned to
Seoul. However, by then, there was only one Russian
Orthodox Korean family remaining. In 1908, 16 people
were christened, and in 1909, 63 people were baptised
Russian Orthodox” ([4], pp. 411e412).
The new period in the history of the Korean mission
followed the normalisation of relations between Russia
and Japan. On August 14, 1906, St. Nikolay's Orthodox
Church in Seoul was reopened.
Priest Ioann Vostorgov visited the country in 1909
and wrote about the situation he encountered. “Japan
has openly developed intense activity in Korea, turning
the country into a base for military enterprises against
Russia … As a political body, it (Korea) actually does
not exist … Koreans are openly denounced in the
country … The Japanese, in Japan, are rather tolerant
of the missionaries, while in Korea, they are regarded
155K.V. Biryukova / Pacific Science Review 16 (2014) 148e155as highly suspicious … Across all of Korea the belief
dominates that the acceptance of Christianity by all of
the people will rescue the Korean people from ab-
sorption by the Japanese … With respect to the
northern parts of Korea, the constraints compel Ko-
reans to move to Russia, and if there were no obstacles
created by Russian laws for such resettlement, the
Ussuriisk territory would already have a Korean pop-
ulation of not less than one million. Despite the pro-
hibition of the law to accept Koreans as Russian
citizens and to give them allotments, tens of thousands
of Koreans annually cross the border and take up
residence in Russia” (Shkarovsky, 2009).
In 1906, the mission in Korea underwent some
changes, led by archimandrite Paul (Ivanovsky). Though
priest Paulwas givenhis assignment in 1904, he spent two
years seaside at the Korean border. It was not until July
1906 that he received his entry visa to Seoul. Celibate
priest Vladimir was the second member of the mission.
According to the textbook published by the mission,
priest Vladimir taught Divine Law and managed the
economy of the missionary. Cyril also joined the mis-
sionary staff as a celibate deacon (monk-deacon) and as
part of the staff in the mission where monk Feodosy
worked. Three Koreans, Ivan Nikolaevich Kan, Mihail
Grigorevich Kim and G. Jan, were teachers at the Seoul
school ([7], p. 77).
In 1906, a mission opened its school with twenty
pupils. Soon, the number of pupils had risen to 50, and
it was necessary to double the quantity of lessons,
offering them both in the mornings and in the evenings.
The second school was opened in the settlement of
Mun-San-Pho ([4], pp. 411e412).
In 1907, approximately 10,000 Koreans resided in
Vladivostok, a missionary camp that survived
until1912 (Shkarovsky, 2010).
New missionary camps in the Koche, Karagaye,
Sonchon, Ilsan and Marysimi settlements were opened.
Priest Pavel (Ivanovsky) was assisted by the first
Korean priest, John Kan. (Caen Tkhak, the translator
for the mission since 1906, was baptised in 1907. In
1912, I accepted the sacred dignity) ([10], p. 45).
At a school in Munsanpkho, 45 versts from Seoul, a
Korean citizen of Russia, Luka Iosifovich Kim, grad-
uated from school in the village where Adimi was the
teacher. At that school, there was a piece of land that
had been purchased by priest Hrisanf. In the city of
Kyokhу, the mission also had a piece of land on which
there was a house of worship. It was here that Joseph
Khan directed his divine services ([7], p. 78).
In 1910, a mission was directing five schools
wherein 156 pupils were being trained. By 1911, therewere eight missionary classes (schools) with 240
children ([7], p. 78).
Events of 1917, however, caused the Russian Or-
thodox missions, including those in Korea, to be
deprived of their financial means and to lose the sup-
port of the state. The Seoul mission barely survived.
The history of the Russian Orthodox mission in Korea
is relegated to the chronological framework as pre-
sented in this article.
Conclusions
Missionary activity in Korea began in the 1870s.
Missionaries educated Koreans in the Orthodox belief,
created schools and shelters, performed charity work,
built churches, translated for them, and conducted
scientific work.
As a result, there are now 2200 Orthodox Koreans
registered in the Republic of Korea. There are Ortho-
dox temples and monasteries as well as Orthodox
priests who are ethnic Koreans. Missionaries continue
to conduct their educational, social, and scientific
activities.
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